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Abstract

Masculine heroism in Mising folktales is less about spectacular killing than about
guardianship and the quiet work of keeping a shared world habitable. Hunters and near
hunters claim authority by obeying taboos, securing witnesses, staging verifiable proofs,
and using tools to deter rather than annihilate predators. Through close readings of five tales
Man Follows His Destiny (No. 43), Cleverness of a Fox (No. 83), A Man and a Tiger (No.
86), Mi and Rogo: Buffalos Have Their Habitats in the Plains (No. 89), and Karbang and
Karsang (No. 60) the paper advances a stewardship model of masculine archetypes:
protector hunters bounded by fate, legal tricksters who privilege verification over force,
sovereign craftsmen who rely on technological deterrence, ritual-obedient providers, and
vigilant partners who navigate nocturnal hazards. Propp’s morphology clarifies interdiction
and trial but underplays oath, proof, and ritualised place; Lévi-Strauss’s structuralism helps
map binaries mediated by artefacts and oaths; Turner’s performance theory frames crisis
scenes as social dramas with audiences; and Connell’s masculinity studies and Goffman’s
sociology explain how masculine authority is staged, witnessed, and oriented to care rather
than bravado. The paper proposes a set of Mising-centred “action regimes” deterrent
display, oath verification, taboo direction, fate restraint, and nocturnal discernment as more
faithful classificatory tags than imported motif lists for capturing these tales’ moral

pedagogy.
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Introduction

The familiar image of the hunter hero is that of a solitary slayer who triumphs by force. The
Mising corpus offers something more demanding. The men who endure in these tales are
those who can feed dependants, keep their word on time, bind predators by oath or craft
convincing displays, and step back from unnecessary violence (A Man and a Tiger 86).
Their defining contests often end in pacts rather than carnage. Even when an arrow fells a
tiger, the narrative reshapes events so that humility returns as part of the masculine code.
Ruin follows when post-triumph scorn takes over, as when the son who kicks a dead tiger’s
mouth dies soon after reaching home (Man Follows His Destiny 43).

This ethic belongs to a riverine agricultural world whose ideal is not heroic drama but
predictable days for fieldwork and quiet nights for households. Masculine status becomes a
public performance of reliability under watchful audiences’ ritual specialists, kin, and even
predators compelled to speak vows who remember who kept procedures and who broke
them (Cleverness of a Fox 86; Turner 9-11, 20-23; Goffman 15-16, 208—12). The tales
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preserve a field manual for living among tigers and spirits, in which prowess is valuable
precisely when it serves tranquillity rather than spectacle.

Method and Theoretical Approach

The discussion proceeds by close reading of five tales chosen for concentrated scenes of
hunting, predator negotiation, oath and proof, taboo governance, and nocturnal risk. Propp’s
morphological functions are used to identify interdiction, trial, donor aid, and “victory.”
However, they are kept under pressure because these narratives foreground procedures oath-
taking, witness triads, demonstrative re-enactments, and ritual geographies that behave as
rules rather than as mere settings (Propp 26—35, 62—65). Lévi-Strauss’s attention to binary
oppositions illuminates recurrent contrasts such as nature and culture, day and night,
homestead and graveyard, oath and appetite. However, here oppositions are stabilised by
mediating third terms artefacts, vows, proof rituals more than they are abolished by conquest
(Lévi-Strauss 206—12).

Turner’s model of social drama frames crisis moments as performances: the fox’s proof
scene operates as legal theatre, the tiger’s vow counts as a binding speech act, and graveyard
sleeping appears as an enacted alignment with ancestral oversight (Turner 9-11, 20-23).
Finally, Connell’s account of hegemonic masculinity, read alongside Goffman’s analysis of
social staging, helps explain why prestige accrues to men who provision and protect by
credible, publicly legible conduct rather than by spectacular risk. In these tales, a care-
centred hegemony is prominent: deterrence and restraint protect households better than
flamboyant danger seeking (Connell 67-76, 183—86; Goffman 15-16, 208—12). Primary
material is cited by tale title with tale number as locator, without naming a source container,
as specified (Man Follows His Destiny 43; Cleverness of a Fox 86; A Man and a (Tiger 86;
Mi and Rogo 45; Karbang and Karsang 60).

Tale 1: Man Follows His Destiny (No. 43)

A veteran hunter, Lé-sing, spends a night in a tree and overhears spirits fixing the hour of
his newborn son’s death: the boy will die in a tiger’s mouth at a specific age. When the day
arrives, Lé-sing shadows the young man into the forest, takes an elevated perch again, and
kills the stalking tiger with a single, well-timed arrow before it can pounce. The victory
turns at once when the son, buoyed by relief and pride, kicks the dead tiger’s mouth, injures
his foot, and dies soon after returning home (Man Follows His Destiny 43). Two linked
teachings define masculine heroism. Competence is real and necessary: vigilance, vantage,
timing, and archery skill matter. However, competence must be bound to humility. A taboo
governs the post-kill moment. The fallen predator remains dangerous, morally as well as
physically, and the tale binds hunter excellence to ritual restraint.

Morphologically, the tale follows an interdiction-violation pattern and offers a recognisable
“victory.” However, Propp’s grid is not designed to foreground the after-the-fact rule that
prevents reversal, which the narrative clearly privileges (Propp 26-35, 62—65). A Lévi-
Straussian reading clarifies a three-term structure: cultural mediation (bow, tree, patrol)
interrupts nature’s attack, yet destiny operates as a third axis that overscribes mastery and
tempers masculine pride (Lévi-Strauss 206—12). Turner draws attention to the father’s vigil
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and arrow shot as a crisis performance staged before visible and invisible witnesses, while
the community becomes the reflective audience that absorbs the cautionary ending (Turner
9—11). In Connell’s terms, Lé-sing represents a caring hegemonic masculinity, oriented to
protection, whereas the son enacts a risky bravado that the tale exposes as childish and lethal
(Connell 67-76). The resulting archetype is a protector hunter whose excellence is measured
as much by what he refuses to do as by what he can do.

Tale 2: Cleverness of a Fox (No. 83)

In Cleverness of a Fox, a man releases a tiger from a trap only to have the animal turn on
him. Faced with this betrayal, he insists on consulting “three witnesses,” gaining time until
a fox arrives. The fox refuses to judge on mere report and demands a re-enactment of the
trapping so that the situation can be seen. When the tiger allows himself to be placed back
in the device to demonstrate how it worked, the mechanism is secured again, and the man
survives (Cleverness of a Fox 83, 86). The emphasis falls on practice. Oaths, witnesses, and
demonstrative proofs are the means of survival in a world where those at the top of the food
chain do not bargain fairly. The fox transforms a lethal standoff into a legal ritual, held in
front of observers, with visible results.

Within Propp’s scheme, the fox appears as a donor helper, but the “gift” is institutional: a
protocol of verification rather than a magical object (Propp 26-35). Read through Turner,
the proof scene is a condensed social drama whose resolution depends on performance
before an audience (Turner 20-23). Lévi-Strauss helps identify the mediating work of
culture: instead of winning by superior violence, the human gains safety through a formal
procedure that compels a predator to re-enter constraint (Lévi-Strauss 206—12). Connell and
Goffman together support an image of masculine authority grounded in getting matters
witnessed and proven. Credibility here is performed under scrutiny, not assumed in advance
(Connell 67-76; Goffman 15-16). The archetype that emerges is the legal trickster, a
masculine tutor in verification who prizes binding procedures above rash heroics.

Tale 3: A Man and a Tiger (No. 86)

In A Man and a Tiger, a farmer meets a tiger in the forest and refuses a direct contest of
strength. Instead, he stages a demonstration using his plough. By striking the implement in
such a way that it recoils violently, he convinces the tiger that his strength, through this tool,
would be devastating. The tiger, impressed and alarmed, vows to avoid humans in daylight,
and a tacit treaty is formed that safeguards agricultural work (A Man and a Tiger 86). Here,
masculine excellence is calibrated rather than absolute: the farmer displays just enough
credible threat to secure distance rather than dominance.

Lévi-Strauss’s idea of a mediating third term is explicit: the crafted artefact stands between
forest predator and cultivator, turning a potential fight into a rule of coexistence (Lévi-
Strauss 206—12). For Turner, the vow is a performative utterance that binds both parties; the
demonstration functions as a public act whose memory provides an origin story (Turner 9—
11). Propp can register a “victory” function here, but the central interest lies in the contract,
something morphology does not easily foreground (Propp 62—65). Through Connell’s lens,
the farmer can be seen as a steward of household time, whose measured use of force serves
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community rhythms rather than personal glory (Connell 183—-86). The archetype is that of a
sovereign craftsman whose power lies in deterrence.

Tale 4: Buffalos Have Their Habitats in the Plains (No. 89)

Mi and Rogo turn from the forest to fraternal relations. Rogo, the younger brother, obeys
his dead father’s instructions on how to obtain and keep a herd, including a strict interdiction
not to look back when called from behind. Mi, the elder, is also helped at first but wastes
poison, violates the “do not look back” rule, and loses his herd. He then turns to sabotage
and theft, confirming a slide from custodial masculinity into corrosive status seeking. The
narrative ends in separation rather than reconciliation: buffalo wealth travels with the
obedient brother to the plains. Hunting remains in the background; in its place stands a
formal test of direction under pressure.

Propp’s interdiction-violation pattern captures Mi’s trajectory neatly, but the main weight
falls on bodily discipline and forward resolve as conditions for provisioning (Propp 26-35).
Lévi-Strauss’s structuring of sibling pairs helps articulate two opposed masculinities that
cannot be safely blended (Lévi-Strauss 206—12). Connell’s categories allow Rogo’s conduct
to be named as a caring, responsible form of hegemony, while Mi represents a brittle prestige
anxiety (Connell 67—76). Turner invites us to read the father’s charge as an initiation lesson
whose force depends on enactment in the field (Turner 20-23). The tale leaves little room
for ambiguity: sustainable masculine authority rests on honouring taboos that are as much
embodied practice as moral rule.

Tale 5: Karbang and Karsang (No. 60)

In Karbang and Karsang, two close companions are out hunting and must choose where to
pass the night. Karsang opts for the graveyard, trusting ancestral guardianship; Karbang
accepts an older man’s warm invitation to sleep at his house. The hospitality turns
murderous when the host’s arm lengthens unnaturally, and he kills Karbang. The severed
head rolls away and calls out toward the burial ground, bringing Karsang as mourner and
witness (Karbang and Karsang 60). The tale offers a hunter’s test with no bow drawn.
Prudent masculinity becomes a matter of mapping secure places: after dark, kin-guarded or
ancestor-watched spaces prove safer than the most welcoming stranger’s hearth.

Familiar oppositions invert. The house becomes the site of peril, while the graveyard offers
protection. This inversion reshapes a local map of risk (Lévi-Strauss 206—12). Turner’s
language of performance helps read the host’s grotesque welcome as a predatory play,
answered by Karsang’s lament, which situates him under ancestral oversight (Turner 9-11).
Connell’s emphasis on care returns: the surviving figure is the watchman who knows how
to live, remember, and protect (Connell 183—86). Propp registers absence and villainy here,
but the central “function” is spatial judgement, a category morphology tends to relegate to
scenery (Propp 26-35). The masculine ethos rests on knowing where to sleep and where not
to.

Synthesis: Action Regimes as Indigenous Classification
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Across these stories, what young men must learn is not simply motifs but decision regimes.
One recurring regime is deterrent display: the controlled use of artefacts to demonstrate
enough danger to produce vows or avoidance, as in the farmer’s plough demonstration (A
Man and a Tiger 86). A second is oath verification, in which survival depends on oaths,
witness triads, and re-enactments that establish public truth, as when the fox insists on seeing
the trap reset (Cleverness of a Fox 83). A third concerns taboo direction: prohibitions on
looking back or leaving a path, as in Rogo’s unwavering forward gaze (Buffalos Have Their
Habitats in the Plains 89; Propp 26-35). A fourth regime may be called fate restraint:
humility after success so that a victory is not reversed, as in Lé-sing’s story (Man Follows
His Destiny 43). Finally, there is nocturnal discernment: patterned habits at night that favour
graveyard safety over uncanny hospitality (Karbang and Karsang 60).

These regimes travel across situations: confronting a tiger at noon, arguing with a
treacherous guest at twilight, or deciding whether to heed a voice from behind. They form
a portable curriculum for making the world livable without constant battle. They offer a
better basis for classifying Mising materials than imported motif lists because they name
what a listener is expected to do next time, not just what a character did once.

Challenging Imported Templates

Read against a “trophy kill” ideal, these tales reframe apex danger. Two of the most striking
narratives neutralise predators without bloodshed: the fox’s courtroom-like proof and the
farmer’s plough display (Cleverness of a Fox 83; A Man and a Tiger 86). The ideal male
figure here is a steward whose most effective victories are treaties and routines of mutual
separation. While Propp’s morphology remains useful for organising interdiction and trial,
it is not designed to bring oath, witness, and procedure to the foreground (Propp 62-65).
Structuralist readings are likewise nudged away from domination toward the management
of opposition through artefacts and vows (Lévi-Strauss 206—12). Connell’s hegemonic form
becomes a care-centred stewardship, and Goffman’s insistence on publics reminds us that
authority is performed before audiences who will remember whose courage crossed into
recklessness (Connell 67-76; Goffman 208—-12).

Counterargument and Reply

A sceptical reader might argue that these are simply agrarian morality tales. However, the
narrative detail suggests that more is at stake. Bows, traps, treetop vigils, oath-making with
tigers, choices between graveyard and house, and directionality taboos keyed to a voice from
behind together form a grammar of risk specific to hunting and its edges (Man Follows His
Destiny 43; Cleverness of a Fox 86; A Man and a (Tiger 86; Karbang and Karsang 60). They
encode techniques for survival: bind predators by oath; show force only to secure deterrence;
respect bodily taboos; use ritual maps of space to sort safety from danger. The result is not
the taming of masculinity but its alignment with household survival.

Implications for a Mising-Centred Taxonomy

A Mising-centred taxonomy would replace overloaded motif bins with the decision regimes
sketched above. A Man and a Tiger become a model for deterrent display. Cleverness of a
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Fox exemplifies oath verification. Mi and Rogo tag taboo direction. Man Follows His
Destiny centres on fate restraint. Karbang and Karsang models nocturnal discernment. Such
tags aid classroom discussion because they point to practical instructions for future action
rather than only cataloguing past events.

Conclusion

In these five folktales, the hunter hero emerges as a sovereign of restraint. He protects rather
than performs, deters rather than dominates, seeks witnesses rather than boasting alone,
obeys taboos instead of improvising for glory, and acknowledges forces like fate without
sinking into fatalism, pairing skill with modesty (Man Follows His Destiny 43; Cleverness
of'a Fox 83; A Man and a Tiger 86; Buffalos Have Their Habitats in the (Plains 89; Karbang
and Karsang 60). If heroism is measured by safe days and quiet nights, the Mising masculine
ideal resembles a civic guardian: skilful with tools, trustworthy in oath-keeping, and alert to
the geography of danger. The tragedies preserved arrogance after a kill, a jealous backward
glance, trust in the wrong kitchen at the wrong hour are warnings about the recurring cost
of forgetting that among tigers and spirits, the strongest masculine act is to make tomorrow
uneventful.

References

1. Connell, R. W. Masculinities. 2nd ed., University of California Press, 2005.

2. Goffman, Erving. The Presentation of Self in Everyday Life. Anchor Books, 1959.

3. Lévi-Strauss, Claude. Structural Anthropology. Translated by Claire Jacobson and
Brooke Grundfest Schoepf, Basic Books, 1963.

4. Propp, Vladimir. Morphology of the Folktale. 2nd ed., revised by Louis A. Wagner,
translated by Laurence Scott, University of Texas Press, 1968.

5. Taid, Taburam, compiler and translator. Mising Folktales. Sahitya Akademi, 2013.

6. Turner, Victor. From Ritual to Theatre: The Human Seriousness of Play. PAJ
Publications, 1982.

SPIJSH www.shodhpatra.org 51



http://www.shodhpatra.org/

